BHUTATATHATA   SCHOOL   OF   ASVAGHOSA
phases of its manifestation. It is Nirvana when it brings absolute
peace to a heart egoistic and afflicted with conflicting passions; it
is Bodhi or perfect wisdom, when we regard it as the source of
intelligence; it is Dharmakaya, when it is called the fountainhead
of love and wisdom; it is kusalamulam or the summum bomim
when its ethical phase is emphasized; it is BodhiciUam or the
heart of intelligence, as it is the awakener of religious conscious-
ness; it is paramdrthasatyam or the Highest Truth, when its
epistemological feature is considered; it is Madhyamdrgam or the
Middle Path, when it is regarded as above the one-sidedness or
limitations of individual existence; it is the BJwta-koti or the
essence of Being, when its ontological aspect is taken into account;
it is the Tathdgatagarbha or the Womb of the Tathdgata when the
analogy from Mother Earth (where all the germs of life are stored,
and all precious stones and metals are concealed under the cover
of filth) is drawn; it is Mahay ana or the great vehicle when it
embraces the soul of all living beings/'1 B. Steinilher-Oberlin
writes: "The Bhutatathata of Buddhism is, after all, almost
identical with the substance of Spinoza, the absolute idea of Hegel,
the will of Schopenhauer, and the non-conscient of Hartmann."*
It is so in a sense.
As the Tathata or Bhutatathata is beyond all determinations,
all determinations are false. They are due to "our confused
subjectivity (smrti)"3 This view implies that every perception is,
to a large extent or even completely, recognition, and is in accord
with* the Buddhist theory that all cognition originates depending
upon samskdras, vdsanas or impressions. Tathata, which is the
highest sdmdnya or universal, is the only reality, and all parti-
culars, which are forms of individuation, are only appearance.4
Truth is beyond all distinctions; even the distinction between the
knower and the known, the speaker and the spoken, does not
obtain in it.5 "Again, there is a two-fold aspect in suchness if
viewed from the point of its explicability. The first is trueness as
negation (sunyatd), in the sense that it is completely set apart
from the attributes of all things unreal, that it is the real reality.
The second is trueness as affirmation (asunyatd), in the sense that
it contains infinite merits, that it is self-existent."6 It is neither
unity nor difference, nor both nor neither.7 But still the
1 Systems of Buddhistic Thought, pp. 253-4.
1 The Buddhist Sects of Japan, p. 58.           3 The Awakening of Faith, p. 56.
4 Ibid., p, 57.          5 Ibid., p. 58.          6 Ibid., pp. 58-9.          : Ibid.f p. 59.
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